
1.What is the argument from 
disembodiment? 

2.What does Gertler mean when 
she says that pain does not 
have a “hidden essence”?



FRANK  
JACKSON 
WHAT  
MARY  
DIDN’T  
KNOW



QUESTION: 
How could our conscious 

experiences be made out of 
physical stuff?





2.What does Mary 
come to know after 
leaving the black 
and white room?



3.Why does Mary’s 
new knowledge after 
leaving the room 
pose a problem for 
physicalism?



1. Mary knew all of the physical 
facts before leaving her room. 

2. Mary gains new knowledge of a 
new fact after leaving her room. 

3. At least some facts aren’t physical 
facts.

The Knowledge Argument



Consciousness poses the most 
baffling problems in the science 
of the mind. There is nothing that 
we know more intimately than 
conscious experience, but there is 
nothing that is harder to explain. 

—David Chalmers,  
‘Facing Up to the Hard Problem of Consciousness’



The easy problems of consciousness include those of 
explaining the following phenomena: 

• the ability to discriminate, categorize, and react to 
environmental stimuli; 

• the integration of information by a cognitive system; 
• the reportability of mental states; 
• the ability of a system to access its own internal 

states; 
• the focus of attention; 
• the deliberate control of behavior; 
• the difference between wakefulness and sleep. 

—David Chalmers, ‘Facing Up to the Hard Problem of Consciousness’



The really hard problem 
of consciousness is the 
problem of experience.

—David Chalmers, ‘Facing Up to the Hard Problem of Consciousness’



As [Thomas] Nagel has 
put it, there is something it 
is like to be a conscious 
organism. This subjective 
aspect is experience.

—David Chalmers, ‘Facing Up to the Hard Problem of Consciousness’





When we see, for example, we experience visual 
sensations: the felt quality of redness, the experience of 
dark and light, the quality of depth in a visual field. 
Other experiences go along with perception in different 
modalities: the sound of a clarinet, the smell of 
mothballs. Then there are bodily sensations, from pains 
to orgasms; mental images that are conjured up 
internally; the felt quality of emotion, and the experience 
of a stream of conscious thought. What unites all of 
these states is that there is something it is like to be in 
them.

—David Chalmers, ‘Facing Up to the Hard Problem of Consciousness’



QUALIA



It is widely agreed that experience 
arises from a physical basis, but we 
have no good explanation of why 
and how it so arises. Why should 
physical processing give rise to a rich 
inner life at all? It seems objectively 
unreasonable that it should, and yet it 
does.

—David Chalmers, ‘Facing Up to the Hard Problem of Consciousness’



BRIE GERTLER 
IN DEFENSE 
OF  
MIND-BODY 
DUALISM



1. I can’t rationally conceive of the 
possibility that I lack thoughts. (After all: 
in conceiving, I am thinking.) 

2. So it’s not possible that I lack a mind. 

3. But I can rationally conceive of the 
possibility that I lack a body. 
(Hallucination, dream, malicious demon.) 

4. So it’s possible that I lack a body. 

5. But if two things are identical, then one 
couldn’t exist without the other. 

6. Therefore, my mind is not identical to any 
part of my body.

Descartes’ 
Disembodiment 
Argument



1. I can conceive of this very pain while 
possessing no physical features (while being 
disembodied). 

2. If I can conceive of a particular scenario 
occurring, then that scenario is possible. 

3. It is possible that this very pain occurs in a 
disembodied being. (from 1+2) 

4. If this very pain was identical to some physical 
state, then it could not possibly occur in a 
disembodied being. 

5. This very pain is not identical to any physical 
state. (from 3+4) 

6. The identity thesis, which says that every mental 
state is identical to some physical state, is false.

Gertler’s 
Disembodiment 
Argument



Objection 

Just because you can conceive of 
something doesn’t prove that it is really 
possible! 

For example: I can conceive of water not 
being H2O. But, in fact, it’s not possible 
for there to be water that isn’t H2O. Water 
just is H2O.



1. I can’t rationally conceive of the 
possibility that I lack thoughts. (After all: 
in conceiving, I am thinking.) 

2. So it’s not possible that I lack a mind. 

3. But I can rationally conceive of the 
possibility that I lack a body. 
(Hallucination, dream, malicious demon.) 

4. So it’s possible that I lack a body. 

5. But if two things are identical, then one 
couldn’t exist without the other. 

6. Therefore, my mind is not identical to any 
part of my body.

Descartes’ 
Disembodiment 
Argument



1. I can conceive of this very pain while 
possessing no physical features (while being 
disembodied). 

2. If I can conceive of a particular scenario 
occurring, then that scenario is possible. 

3. It is possible that this very pain occurs in a 
disembodied being. (from 1+2) 

4. If this very pain was identical to some physical 
state, then it could not possibly occur in a 
disembodied being. 

5. This very pain is not identical to any physical 
state. (from 3+4) 

6. The identity thesis, which says that every mental 
state is identical to some physical state, is false.

Gertler’s 
Disembodiment 
Argument



Gertler’s Response 

Conceivability is a guide to possibility only when 
we’re using certain special concepts. 

The concept WATER is not one of these concepts. 
That’s because it’s part of the concept WATER that 
water has a “hidden essence”. It’s reality is distinct 
from its appearance. 

But it’s part of the concept PAIN that it doesn’t have a 
hidden essence in this way. The appearance of pain 
just is the reality of pain. 



The Key Questions: 

Is it really part of the concept of pain that 
its appearance just is its reality? 

If so, could this part of the concept of pain 
be mistaken?



Question 

How would the Churchlands respond to 
the disembodiment argument?



The first neurological patient [Patricia Churchland] saw 
was himself a neurosurgeon who suffered from a 
strange condition, owing to a lesion in his brain stem, 
that caused him to burst into tears at the slightest 
provocation. He would sob and shake but at the same 
time insist that he was not feeling in the least bit sad. 
This made an impression on her, partly because she 
realized how it would have flummoxed a behaviorist to 
see this complete detachment of behavior and inward 
feeling and partly because none of the neurologists on 
the rounds were surprised. The condition, it appeared, 
was not all that uncommon.



[Churchland] encountered patients who were blind 

but didn’t know it. “That really kicked the slats out of 

the idea that you can learn very much about the 

nature of the mind or the nature of the brain by 

asking what’s imaginable,” she says. “It’s not 

imaginable to me that I could be blind and not know 

it, but it actually happens. So its being unimaginable 

doesn’t tell me shit!” 

—From ‘Two Heads’ by Larissa MacFarquhar, a 2007 profile of the Churchlands in the New Yorker


